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I love the house where you live, O Lord, 

the place where your glory dwells. 

Psalm 26:8 

 

 

Fire… 

Blaise Pascal 

 

 

 

 

Glory perceived by disciples in Jesus during His transfiguration was evi-

dence of His divinity. They may not have made that connection at the 

time, but upon reflection, they—like many others—realized that Jesus not 

only came from God but was Himself divine. As such, it was perfectly 

reasonable that glory be noticed in and around Him. 

But this one who was “true God from true God,” as the Nicene Creed 

puts it, also took on flesh and “was made man.” The creed states a paradox 

we affirm. It also reminds us to take both ‘natures’ into account when we 

study Jesus. And so, in dealing with the transfiguration where “his” divine 

glory is on display, we will want to consider what this means for humani-

ty, of which He is a member, too.  

The matter of glory in humans is addressed in some quarters—

Orthodox Christianity speaks often of the idea—but if my experience is an 

indication, the evangelical nook of the Church tends to see it as a feature 

of heaven more than earth, because it is in heaven that believers receive 

the ‘glorified body’ that will be free of all disease, sorrow, and limitation. 

This does not, however, reckon adequately with Jesus’ transfigura-

tion, where “his” glory was manifest prior to resurrection. Neither will it 

do to make Jesus a special case whose example is admirable, but whose 

experience is beyond reach. Rather, we must find in His incarnation both 

information about what it means to be God, and what it means to be hu-

man.  

Seen from that perspective, Jesus’ transfiguration implies that an on-

going, lively experience with glory is possible now.
1
 Not only that, but as 

                                                
1 On the face of it, the transfiguration is very much present-oriented. To make it an illus-

tration of a future ‘state’ is possible only by importing other ideas into the text. 



we probe further, it appears that this story is of a piece with other Scrip-

ture which suggests that glory in humanity has been part of God’s intent 

all along. 

 

In its chronicle of first things, Genesis tells us that in the beginning, God 

created the heavens and the earth (Genesis 1:1). This sentence paints a 

picture with a single stroke, showing how the pre-existent God is respon-

sible for all that is. The next line then adds detail with its retelling of that 

first startling claim: The earth was formless and empty, darkness was over 

the surface of the deep, and the Spirit of God was hovering…. The earth is 

taking shape, and God is the one moving, and acting. 

It is a story of formation. First, there is nothing save God, and then, 

God speaks, Word evokes, and Spirit—described with a verb that implies 

both care and interest—hovers. From nothing emerges something, and 

then from chaos, order. In quick succession the elements of creation tum-

ble from the mind of God and the text gallops along, as breathless as a kid 

at an amusement park, until it reaches Adam. Now the pace slows to a 

crawl. In a repeat of how the story began, the formation of humanity is 

told once in general terms, and then a second time with the sort of detail 

not found in descriptions of  sun, moon, stars, and the like. We meet the 

first parents and, while we know what awaits, we find that the account is 

not so much setting us up for the fall as it is setting them apart from all 

else that has been formed by God.  

That distinction is made elsewhere in Scripture, and one of the ways 

this happens is through references to glory. Heaven may declare God’s 

glory (Psalm 19:1), but only humans receive glory from God. Only hu-

mans, as Paul laments, can fall short of it (Romans 3:23). Biblical clues 

and hints (like Psalm 8:5 and 1 Corinthians 11:7) indicate that at creation, 

Adam and Eve were made with and for glory
2
; it was supposed to reside in 

them, just as they were to be drawn to its expression in God. But the turn 

to sin disrupted that design, putting distance between people and God. 

God’s gifts and intentions were dismissed by them, traded for cheap sub-

stitutes. 

Sin deforms what God makes, twisting it to the point of breaking con-

nections with God. Fellowship with God splintered and humanity went 

into decline. This is the story that unfolds as Adam and Eve leave Eden 

and anchor a legacy of resistance and indifference to God. But another 

narrative arc runs alongside the tale of deformation; it tells of God’s on-

going yearning for reconciliation, and describes the lengths to which God 

                                                
2 Jewish tradition here… Also, reference Appendix for 1 Cor 11:7 



is willing to go. God speaks to and through prophets and others about a 

desire to live among His people; episodes that feature the tabernacle and 

temple show that God moves into both structures in palpable ways, indi-

cating literally and figuratively the intensity of this desire. People will no-

tice God, and report occasions of revived interest in being near God, but 

the weight of evidence lies with human apathy or hostility toward God; 

they quickly revert to other interests. God, however, does not give up. He 

keeps pursuing people; His mercy stays on a long line.  

And then, angels announce God’s most dramatic step: Immanuel. God 

will live and move among people, as promised, this time, by taking on 

flesh. Very few at first grasp what this means, or even why it should oc-

cur; slowly, though, the message sinks in. This Jesus has come to show, to 

seek, and to save. He will rescue, and once people are released from sin’s 

captivity, Jesus will also restore. 

Like Moses leading Jacob’s descendants out of Egypt, Jesus is at the 

forefront of an exodus that moves many out of sin’s realm and into a dif-

ferent kingdom. Here there is a chance for a fresh start—one of the arrest-

ing images for what Jesus is doing is ‘new birth’—for all who respond to 

such grace. Such change is profound, and can be disturbing for those long 

accustomed to life aimed in a different direction.  

 

A bit earlier I said that when a person leaves the realm where sin has 

sway, she finds that God is the central figure of the realm newly entered. 

This is a sea change for us who have lately come out of the realm of sin 

into the kingdom where Jesus is Lord, since prior to this, the nearness of 

God did little to move us. Not that people entering this realm dispute the 

role or position of the Lord, but after a life of indifference or hostility or 

ignorance, one must cultivate new habits and tastes. Some good news? 

That’s not always a chore. 

My grandmother was a fabulous cook. Even close to her dotage—

when my recollections of her are most clear—she could whip up terrific 

desserts. Some of her recipes still remain in the family box, like the one 

for seafoam, a concoction of corn syrup, sugar, and egg whites. It’s a con-

fection; what it lacks in nutritional value it more than compensates by 

bringing a smile to your lips. For years, my dad would pull that card dur-

ing holidays, to keep a family tradition alive; he got lots of affirmation for 

his efforts. As kids we used to devour the stuff, but now as I near my own 

dotage, I’m more reserved. The memories linger, though, and I can taste 

those glistening white mounds without hardly trying. “Do you want 

some?” my grandmother, or later my dad, would ask. “Are you kidding?” 

was the only sane reply. 



My dad called this candy seafoam, but my grandmother gave it anoth-

er name: divinity. Part of me is reluctant to adopt this latter moniker, while 

another part would say, Of course. What else would you call it, especially 

if you’re a kid? After all, shouldn’t divinity have the power to draw you 

close and make you smile? Of course, at a time when we are so conscious 

of our consumptions, confections can make us suspicious, and we can in-

vent ways of avoiding divinity. But is that always the right and good 

stance to adopt? 

In the OT, a nation brought face to face with God gave a collective 

yawn. Isaiah expresses God’s sorrow at this response: “All day long I have 

held out my hands to an obstinate people, who walk in ways not good, 

pursuing their own imaginations” (Isaiah 65:2f), and we are struck again 

by the power of sin to deaden palates. To be sure, a few demonstrated a 

deep desire for the Lord, and such people routinely found themselves 

caught up in His presence, but by and large, opinion as to the value of be-

ing near God got a low ranking. What God wants instead—and what Je-

sus’ incarnation makes obvious and possible
3
—is that people cultivate a 

taste for divinity. Change, and even effort, may be involved, as happens 

when one seeks to fly-fish or ride a rodeo bull, but it is also and always an 

opportunity for delight. 

 

                                                
3 Paul’s consideration of the incarnation reflects this awareness—as well as a pre-

occupation with glory: “What if (God) did this to make the riches of His glory known to 

the objects of His mercy—whom He prepared in advance for His glory…?” (Romans 

9:22-23). 


